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cknjk;.kfojfpre~

cz„lw=e~

fo|kuUno`fŸk;qre~

;LekTtkra txRlo±] ;fLeUuso foyh;rsA
;su izkf.kfr rn~czã] foKkukuUnfoxzge~ AA1AA
'kÄïja 'kÄïjkpk;±] ds'koa cknjk;.ke~A
lw=kHkk";ÑrkS oUns] HkxoUrkS iqu% iqu% AA2AA
bZ'ojk s xq#jkResfr] ewfrZHk snfoHkkfxusA
O;kseon~O;kIrnsgk;] nf{k.kkewÙkZ;s ue% AA3AA
;RÑikys'kek=k s.k] efyuks fueZyk;rsA
nSf'kda rega oUns] Jhu`flagfxjh'oje~ AA4AA
fuR;a foKkuekuUna] egs'ka ;frlsfore~A
iz.kkSfe f'kjlk nsoa] KkufoKkueks{kne~ AA5AA
foizoa'ks leqRiUuks] xhokZ.khleqikld%A
inokD;izek.kKks] ;frèkekZoyEcd% AA6AA
'kkÄïjaHkk";ekfJR;] czãlw=kkoyfEcuhe~A
fo|kuUnkfHkèkka òfÙka] dqosZ¿ga LokRerq"V;s AA7AA

vFk izFkekË;k;s izFke% ikn%

(v=kikns Li"VczãfyÄ~xksisrkuka JqfrokD;kuka fopkj%)

Chapter 1 Section 1

(This section contemplates on those Shruti texts that have explicit reference to

Brahman)

It is well known in the world and the Vedas that Lord Bâdarâyan +a, with the aim of

securing the welfare of the worlds, has contemplated on the Upanis +ads in four chapters
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bg [kyq fuf[kyfo'odY;k.kk; prqyZ{k.kheqÙkjehekalkekjHkek.kks Hkxoku~
cknjk;.k% iwo± ftKklkfèkdj.ksuSrPNkL=kL;kuqcUèkprq"V;a izs{kkoRizo`R;Ä~xHkwra n'kZ;frA
r=kkfèkdj.ka uke & fo"k;ks fo'k;'pSo iwoZi{kLrFkksÙkje~A laxfr'psfr i×pkÄ~xa
'kkL=ks¿fèkdj.ka ere~AA ,rPp i×pkÄ~xa losZ"ofèkdj.ks"kq ;kstuh;e~A

v=k 'kkL=ks leUo;ks] fojksèkifjgkj%] lkèkua] iQya psfr pRokjks¿è;k;k of.kZrk%A
r=kkfi izR;sdeè;k;% iknprq"V;su foHkDr%A r=k p izR;sda ikns¿usdkU;fèkdj.kkfu
lUrhfrA losZ"kka JqfrokD;kuka lk{kkRijEij;k ok izR;xkRekfHkÂs¿f}rh;s czãf.k rkRi;Zfefr
JqfrfHk% lgSrPNkL=kL; Jqfrlaxfr%A laxr;'pkusdèkk HkofUr] ;Fkk Jqfrlaxfr%]

that are called ‘Brahmasûtra’ or ‘Chaturlakshnî’. The inaugural topic (jijñâsâ adhikarana) of

Brahmasûtra  pertains to the aspiration to inquire into Brahman. It also refers to the four pre-

requisites (anubandha chatus+t+aya) essential for such an enquiry, without which no astute reader

will proceed into the text. These four pre-requisites comprise the ‘eligible person’ (adhikâri),

the ‘topic’ (vis+aya), the ‘purpose’ (prayojana) and the ‘relation’ (sambandha).

An ‘adhikarana’ (refers here to the sub-division of each section) has five essentials

viz. ‘vis+aya’ (topic), ‘sanshaya’ (doubt), the ‘pûrva paksha’ (first objection to the argument),

the ‘uttara paksha’ (reply to the aforementioned objection) and ‘sangati’ (association, relation).

This scripture named ‘Brahmasûtra’ comprises of four chapters namely –

‘samanvaya’ (reconciliation), ‘virodha parihâra’ (rectification of incongruity), ‘sâdhana’

(means) and ‘phala’ (result). Each chapter (adhyâya) is further divided into four sections

(pâda) and each section comprises of various topics (adhikarana). All Shruti texts conclude

directly or circuitously in delineating the Supreme Non-dual Brahman, which is devoid

of all attributes and is identical to one’s inner Self, thereby establishing the association of

this scripture with the Shrutis (Shruti sangati).

‘Sangati’ (association) is a well-known characteristic of the scriptures. If, in a

script, the former half is unrelated to the latter one, then an astute reader verily discards

such despicable writing. That ‘sangati’ is of various types viz. ‘Shruti sangati’ (association with

theVedas i.e. Shrutis), ‘Shastra sangati’ (association with the scriptures like Smr+tis etc.), ‘adhyâya

sangati’ (association with chapters), ‘pâda sangati’ (association with the sections), ‘adhikarana

sangati’ (association with the sub-divisions of each section) and the ‘sutra sangati’ (association

with the aphorisms). The ‘Shruti sangati’ of this scripture  has already been demonstrated

above. Being the revelator of the logic behind the conclusive exposition of the implication of

 1.1.1
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'kkL=klaxfrjè;k;laxfr%] iknlaxfrjfèkdj.klaxfr% lw=klaxfr'psfrA rklq Jqfrlax&
fr#inf'kZrkA ijczãijk.kka okD;kuka rkRi;Zfu.kkZ;dU;k;lwpdRosu czãfopkj&
:iSrPNkL=kL; 'kkL=klaxfrjfHkerkA JqfrokD;kuka czãf.k rkRi;kZfnfr ^vFkkrks
czãftKklk* bR;kfnlw=kk.kkeè;k;lekfIra;koRleUo;kè;k;laxfr#P;rsA r=kkfi izFkeikns
Li"VczãfyÄ~xksisrkuka JqfrokD;kuka fopkjfo"k;Roknkikna iknlaxfr%A izkFkE;kÂkL;kfèk&
dj.klaxfr%A fo'ks"kk.kkeè;k;iknkfèkdj.kkfnlaxrhuka o.kZua ;Fkkle;a foèkkL;rs bfr
r=k r=k æ"VO;e~A

(É) (É ftKklkfËkdj.ke~A lwÒ É)

v=kiwoZi{ks eks{kkFk± osnkUrfopkjkjEHkL; fu"iQyRoflf¼%] fl¼kUrs eks{kL;
Kkulkè;Rosu rnFk± osnkUrfopkjkjEHkL; liQyRoflf¼fjfriQyHksn%A v=k osnkUrfopkjks
fo"k;%A l fda drZO;ks u osfr fo"k;iz;kstulEHkoklEHkokH;ka lfUnársA r=k ;nlfUnXèke&

texts describing the Supreme Brahman, this scripture, entailing deliberation on Brahman, is thus

known to possess the ‘Shastra sangati’. The aphorisms (sûtra) of the first chapter, because of

their conclusion in the exposition of the Supreme Brahman, mark the ‘adhyâya sangati’ by the

way of ‘samanvaya’ (reconciliation). The first section (pâda), consisting of the aphorisms

containing explicit reference to the Supreme Brahman, marks the ‘pâda sangati’. The first sub-

division (adhikarana), called the ‘jijñâsâ adhikarana’ (desire to know), has no ‘adhikarna sangati’.

Topic 1: Jijñâsâdhikarana

(Enquiry into Brahman)

The ‘topic’ (vis+aya) under consideration in this ‘adhikarana’ is the contemplation

over the necessity to deliberate on Vedânta. Here, in the opponent’s view, it is futile to

deliberate on the Vedânta texts for the purpose of attaining emancipation, but in the

Vedântic view such deliberation is absolutely indispensable, since emancipation can only

be attained through the faculty of Knowledge.

Doubt: In the face of the argument that deliberations on Vedânta are constructive

only if there exists an apposite ‘subject’ (vis+aya) and ‘purpose’ (prayojana), without which

such deliberations are futile; there arises a doubt whether contemplation on Vedânta is obligatory

or not?

 1.1.1 (foJke É)
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iz;kstua pkfLr] u rf}pkjfo"k;ks Hkofr] ;Fkk LiQhrkyksdeè;orhZ ?kV% dkdnUrks
okA vr% lfUnXèks liz;kstus p oLrqfu fopkjfo"k;Roeki|rsA czã.kLrq LiqQVrjkgaizR;&
;kyEcuRosuklfUnXèkRokÙkTKkukUeks{k:iiz;kstukHkkokPp fopkjkugZRoe~A uákReU;ga
ukga osfr lUnsg%] ukgesosfrfoi;Z;ks okA ukI;srkn`XKkukUeks{k:ia iz;kstua flè;fr]
Jqrczã.kks¿fi ;FkkiwoZlalkjn'kZukr~A vr% la'k;kfniz;kstukHkkosuklEHkkforfo"k;kfneku~
osnkUrokD;fopkjks u drZO;% bfr iwoZ% i{k%A fl¼kUrLrq & vkikrrks¿gaizR;;kyEc&
uRos¿I;kRefu JqfrxE;czãkRerÙoL;kgaizR;;kukyEcuRosu lfUnXèkRokr~] rRlk{kkRdkjkn&

Opponent: In response to such suspicion the opponent asserts that only a ‘doubtful’

and ‘meaningful’ object is worthy of deliberations. The object about which there is no

doubt, and which serves no purpose cannot be considered worthy of any deliberations.

For instance nobody deliberates on a pot kept in bright light, since there isn’t any doubt

as regard its existence. Similarly nobody would deliberate on the number of teeth in a

crow’s mouth, since such deliberation does not serve any purpose. Therefore only a

‘doubtful’ and ‘meaningful’ object is considered worthy of deliberations. No one has any

qualms as regards ‘Brahman’, since the Shruti reveals ‘Brahman’ to be the Self of all. That Self,

being the content of the knowledge ‘I’, is directly perceived by everyone, and hence is beyond

the dominion of ‘doubt’. Nobody ever doubts as regards one’s own Self that whether I exist or

not. Therefore it is worthless to deliberate on ‘Brahman’, the Self of all, which is neither an

object of doubt nor entails any contradiction. Moreover no meaningful purpose is attained by

the knowledge of Brahman - the Self of all, since it is universally seen that even those who

perceive Brahman as their own Self continue to be tormented verily by the dualities and attributes

of world of the form of happiness, sorrow, hunger, thirst etc. Thus one cannot hope of attaining

emancipation from the knowledge of Brahman, and hence it is futile to deliberate on the Vedânta

texts.

Vedântin: Apparently though the Self is perceived by everyone as the content of

the knowledge ‘I’, but being disparate to the Self, which is an embodiment of Brahman

as propounded by the scriptures, a doubt arises in this context. Moreover, by realizing the

identicalness of Brahman and the Self, one attains emancipation that entails the annihilation

of all sorrows and achievement of Supreme Bliss, thus serving a valid purpose. The Shruti also

declares, ‘The knower of Self transcends all sorrows’ and ‘The knower of Brahman becomes

Brahman only’. Therefore, due to the existence of both - the topic as well as the purpose, it

becomes obligatory to deliberate on the Vedânta texts.

 1.1.1
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uFkZfuo`fÙkijekuUnkokfIry{k.keks{k:iiz;kstuoÙokPpA rFkk p ̂ rjfr'kksdekRefor~*]
^czãfon~czãSo Hkorh* fr Jqfr%A vr% lEHkkforfo"k;iz;kstukfneku~ osnkUrfopkj%
drZO;%A uuq Jqrczã.kks¿fi ;Fkkiwo± lalkfjRofeR;qDrfefrpsUu_ nsgk|kRekfHkekusu
nq%[kHk;kfneÙolEHkos osnizek.ktU;czãkReSD;Kkusu rnKkufuo`fÙkiwoZda nsgk|fHk&
ekufuo`rkS iwoZor~ rL; nq%[kkfneÙoa dYif;rqe'kD;Rokr~A rnqDre~ ^v'kjhja oko
lUra u fiz;kfiz;s Li`'kr%* (Nkñ 8@12@1) bfr JqR;kA ,oa p osnkUrfopkjeUrjs.k
LFkwylw{ensgfHkUua 'kq¼eikifo¼a czãLo:iekRerÙoa u dsukI;oxUrqa 'kD;rsA vrks
;FkksDrkReLo:ikoxek; osnkUrfopkjks furjkeko';d%A r=ksna czãehekalk;k vkfnea
lw=ke~ &

(1) vFkkrks czãftKklk AA1AA
vFk¾lkèkuprq"V;kuUrja_ ;LekRdkj.kk}sns ,okfXugks=kkfndeZ.kkefuR;iQyrka]

As of your contention that sorrows and fear are seen even in those who listen to Vedânta,

then this is not correct, since these defects arise because of superimposition of the non-Self like

body etc. on the Self due to Ignorance. The knowledge, of the form of realization of the

identicalness of Brahman and the Self, which flows from the authority of Vedas, annihilates the

Ignorance and its consequence viz. the superimposition of the Self and the non-Self. With this

ends the erroneous perception of the body as the Self, as well as the fears and sorrows that are

associated with the body. The Shruti too declares, ‘The favorable and hostile do not affect one

who is devoid of ego in the body’ (Ch. Up. 8.12.1). Thus none can realize that Absolute

Brahman, which is entirely different from the physical (sthûla), mental (sûkshma) and the causal

(kârana) body and is free from all vicious alliances, without resorting to deliberations on the

Vedânta texts.

Athâto Brahmajijñâsâ (1)

Hence, subsequently, an enquiry into the nature of Brahman.

This is the first aphorism of this scripture. The word ‘atha’ (subsequently, thereafter)

in this aphorism implies that such an enquiry into Brahman is to be undertaken subsequent

to the fulfillment of the four essential pre-requisites. The actions like Agnihotra (Fire sacrifice)

etc. have been declared by the Vedas to bear transitory fruits. The heavenly worlds (swarga-

loka) that are attained as a result of such actions are impermanent and are annihilated with time,
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