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Chapter 1 Section 1

(This section contemplates on those Shruti texts that have explicit reference to
Brahman)

It is well known in the world and the Vedas that Lord Badarayana, with the aim of
securing the welfare of the worlds, has contemplated on the Upanisads in four chapters
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Brahmasitra pertains to the aspiration to inquire mto Brahman. It also refers to the four pre-
requisites (anubandha chatustaya) essential for such an enquiry, without which no astute reader
will proceed into the text. These four pre-requisites comprise the “eligible person’ (adhikéri),
the ‘topic’ (visaya), the ‘purpose’ (prayojana) and the ‘relation” (sambandha).

An ‘adhikarana’ (refers here to the sub-division of each section) has five essentials
viz. ‘visaya’ (topic), ‘sanshaya’(doubt), the ‘plrva paksha’ (first objection to the argument),
the ‘uttara paksha’ (reply to the‘aforementioned objection) and ‘sangati’ (association, relation).

This scriptute named ‘Brahmasiitra’ comprises of four chapters namely —
‘samanvaya’ (reconciliation), ‘virodha parihara’ (rectification of incongruity), ‘sadhana’
(means) and ‘phala’ (result). Each chapter (adhyaya) is further divided into four sections
(pada) and each section comprises of various topics (adhikarana). All Shruti texts conclude
directly or circuitously in delineating the Supreme Non-dual Brahman, which is devoid
of all attributes and is identical to one’s inner Self, thereby establishing the association of
this scripture with the Shrutis (Shruti sangati).

‘Sangati’ (association) is a well-known characteristic of the scriptures. If, in a
script, the former half is unrelated to the latter one, then an astute reader verily discards
such despicable writing. That ‘sangati’ is of various types viz. ‘Shruti sangati’ (association with
the Vedas i.e. Shrutis), ‘Shastra sangati’ (association with the scriptures like Smutis etc.), ‘adhyaya
sangati’ (association with chapters), ‘pada sangati’ (association with the sections), ‘adhikarana
sangati’ (association with the sub-divisions of each section) and the ‘sutra sangati’ (association
with the aphorisms). The ‘Shruti sangati’ of this scripture has already been demonstrated
above. Being the revelator of the logic behind the conclusive exposition of the implication of
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texts describing the Supreme Brahman, this scripture, entailing deliberation on Brahman, is thus
known to possess the ‘Shastra sangati’. The aphorisms (stitra) of the first chapter, because of
their conclusion in the exposition of the Supreme Brahman, mark the ‘adhyiya sangati’ by the
way of ‘samanvaya’ (reconciliation). The first section (pada), consisting of the aphorisms
containing explicit reference to the Supreme Brahman, marks the ‘pada sangati’. The first sub-

.....

se~ A

(Enquiry into Brahman)

The ‘topic’ (visaya) under consideration in this ‘adhikarana’ is the contemplation
over the necessity to deliberate on Vedanta. Here, in the opponent’s view, it is futile to
deliberate on the Vedanta texts for the purpose of attaining emancipation, but in the
Vedantic view such deliberation is absolutely indispensable, since emancipation can only
be attained through the faculty of Knowledge.

Doubt: In the face of the argument that deliberations on Vedanta are constructive
only if there exists an apposite ‘subject’ (visaya) and ‘purpose’ (prayojana), without which
such deliberations are futile; there arises a doubt whether contemplation on Vedanta is obligatory
ornot?
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Opponent: In response to such suspicion the opponent asserts that only a ‘doubtful’
and ‘meaningful’ object is worthy of deliberations. The object about which there is no
doubt, and which serves no purpose cannot be considered worthy of any deliberations.
For instance nobody deliberates on a pot kept in bright light, since there isn’t any doubt
as regard its existence. Similarly nobody would deliberate on the number of teeth in a
crow’s mouth, since such deliberation does not serve any purpose. Therefore only a
‘doubtful’ and ‘meaningful’ object is considered worthy of deliberations. No one has any
qualms as regards ‘Brahman’, since the Shruti reveals-‘Brahman’ to be the Self of all. That Self,
being the content of the knowledge ‘I’, is directly perceived by everyone, and hence is beyond
the dominion of ‘doubt’. Nobody ever doubts as regards one’s own Self that whether I exist or
not. Therefore it is worthless to'deliberate on ‘Brahman’, the Self of all, which is neither an
object of doubt nor entails any contradiction. Moreover no meaningful purpose is attained by
the knowledge of Brahman - the Self of all, since it is universally seen that even those who
perceive Brahman as their own Self continue to be tormented verily by the dualities and attributes
of world of the form of happiness, sorrow, hunger, thirst etc. Thus one cannot hope of attaining
emancipation from the knowledge of Brahman, and hence it is futile to deliberate on the Vedanta
texts.

Vedantin: Apparently though the Self is perceived by everyone as the content of
the knowledge ‘I’, but being disparate to the Self, which is an embodiment of Brahman
as propounded by the scriptures, a doubt arises in this context. Moreover, by realizing the
identicalness of Brahman and the Self, one attains emancipation that entails the annihilation
of all sorrows and achievement of Supreme Bliss, thus serving a valid purpose. The Shruti also
declares, ‘The knower of Self transcends all sorrows’ and ‘The knower of Brahman becomes
Brahman only’. Therefore, due to the existence of both - the topic as well as the purpose, it
becomes obligatory to deliberate on the Vedanta texts.
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As of your contention that sorrows and fear are seen even in those who listen to Vedanta,
then this is not correct, since these defects arise because of superimposition of the non-Self like
body etc. on the Self due to Ignorance. The knowledge, of the form of realization of the
identicalness of Brahman and the Self, which flows from the authority of Vedas, annihilates the
Ignorance and its consequence viz. the superimposition of the Self and the non-Self. With this
ends the erroneous perception of the body as the Self, as well as the fears and sorrows that are
associated with the body. The Shruti too declares, ‘The favorable and hostile do not affect one
who is devoid of ego in the body’ (Ch. Up. 8.12.1). Thus none can realize that Absolute
Brahman, which is entirely different from the physical (sthiila), mental (stikshma) and the causal
(karana) body and is free from all vicious alliances, without resorting to deliberations on the
Vedanta texts.

see~ A

Hence, subsequently, an enquiry into the nature of Brahman.

This is the first aphorism of this scripture. The word ‘atha’ (subsequently, thereafter)
in this aphorism implies that such an enquiry into Brahman is to be undertaken subsequent
to the fulfillment of the four essential pre-requisites. The actions like Agnihotra (Fire sacrifice)
etc. have been declared by the Vedas to bear transitory fruits. The heavenly worlds (swarga-
loka) that are attained as a result of such actions are impermanent and are annihilated with time,



